Women in leadership positions is a sensitive issue in most Moslem societies. Even though reality has shown that women can compete with men, some people continue to use 'religious reasons' to block women's advancement to leadership roles and maintain the status quo. This article will examine the conservative and liberal thinking about women as leaders in Muslim society especially in Indonesia.
A. Introduction
Women in early Islam had shown that a woman could become a leader in Muslim society. For example, Khadija (555-623 AD), the first Muhammad's first wife, was successfully running her business and Aisha (615-680 AD), the mother of believers, who was well-known as an Ulema (Islamic religious leader) and was a commander in waqiatul jamal (the battle of camel). However, in Indonesia, which is the country with the biggest Muslim population in the world, many people still think that Syariah law does not allow women to be leaders. People still remember that Megawati Soekarno Putri, the woman who won the 1999 election in Indonesia, could not be president because she was a woman. Although a year later Megawati became president and ruled from [2001] [2002] [2003] [2004] because Wahid was dismissed by the Indonesian People's Council. Related to this, Mernissi 1 says, 'Space, employment, and education seem to be the areas where the struggles which agitate society (especially the class struggle) show up in the life of women with the greatest clarity'. Nowadays, many Muslim scholars who are popular as Muslim feminists are reinterpreting the Qur'an and hadiths (Muhammad's sayings) and contradicting conservative doctrines. This has triggered a long debate between conservative and liberal Muslims. 
C. Liberal Perspectives on Women's Leadership
The interpretation of women and leadership in Islam by the conservatives has been challenged by contemporary Muslim scholars.
They believe that the conservatives' interpretation should be reevaluated. This is because they feel that most of the conservative interpretations tend to marginalise the position of women and do not respect them. Therefore, the liberal philosophy begins with the main belief that the original spirit of Islam is to raise women's status. 7 Stowasser says, '…the modernist blueprint of women's Islamic rights eventually also included the right to work, vote and stand for electionthat is, full participation in public life'. 8 They also believe that the interpretation of the Qur'an and the hadiths could be done by using a different approach called liberation theology. This method requires understanding of the historical context of the Qur'an and hadiths. Based on their studies, they declare that a woman is equal to a man so a woman can also be a leader.
Firstly, the liberals argue that the Qur'an 9 talks about women in the familial context. They interpret this verse to mean that a man can be a leader in his household only if he fulfils his responsibilities. If he does not do this well, a woman can become the leader in his household. 10 The liberals refer their argument to the Qur ' Secondly, the liberals say that the hadith which says that women have less intelligence and less spirituality needs to be questioned. This is because Muhammad would go to his wife Ummu Salamah and ask her advice. Muhammad took her advice to solve his problems 15 . Based on this story, if the woman is really less intelligent, why would Muhammad ask and take Ummu Salamah's advice to solve a complicated problem?
The liberals also mention that there is a hadith qudsy (Muhammad's saying but the redaction was from God) which says that women are also intelligent. In this hadith, Moses asks Benjamin to show him Joseph's cemetery. Benjamin then goes to an old Israeli woman. The old woman asks them to go to the lake and empty it. After that, she asks them to dig a hole and to lift out Joseph's bones. 16 This hadith shows that women were respected for their knowledge and understanding.
The liberals disagree with the argument that women are less spiritual. 
Lastly, Muslim feminists oppose the conservatives' argument that women cannot be leaders because there is a hadith saying that a nation that is led by a woman will not succeed. Muslim feminists explain that people need to read this hadith within its context. 18 In the liberal opinion, this hadith refers to Muhammad's response to the fall of Persia, which was ruled by a woman, Princess Kisra. This hadith from Abu Bakrah who was known as a liar in the court in that era, is questioned by Muslim feminists. 19 The liberals also say that the Qur'an 20 acknowledges Queen Bilqis of Sheba in the time of Solomon.
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D. Women in Early Islam
The liberals' studies on women in early Islam have shown that Islam in Muhammad's era tried hard to raise women's status in Arabia. However this situation did not exist for long because he was killed. In the next period, the women's role in public and political life was reduced significantly and it became worse when Abasiyah (750-1258 AD) led the government. As a consequence women were put into the dark history of Islam that focuses on domesticity.
26 Many hadiths which referred to the equality of men and women were ignored and are still being ignored.
E. Liberal Movement in Indonesia
The study of conservative perspectives of women in Indonesia was started by Muslim scholars. The movement for gender equality in Islam became more cohesive in 2001 when Jaringan Islam Liberal (The Liberal Islamic Network) was formed. They criticised 'Kitab Kuning', old books for using the teaching of pesantren (traditional Islamic schools), which have a male perspective and have been contaminated with Indonesia's culture. According to van Bruinessen 27 , this situation became worse when many cheap books were published and sold for a long time. The content of these books became institutionalised in Indonesian society, so that there were many negative stereotypes of women. Most importantly, liberal studies have shown that conservative Ulemas have been successfully planting the ideas that women are not equal to men, that men should be leaders and that women have been created to serve men. The Indonesian Ulema Council (MUI) has stated that prerequisites to becoming a leader are that he must be a Muslim, man, baligh (mature), intelligent, fair, independent and capable. It shows that this council, as the highest Ulemas' organisation in Indonesia is still closed to idea of women as leaders.
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F. Conclusion
In conclusion, Islam has an egalitarian spirit that is shown by the history of Muhammad's life. However, since the death of Muhammad, the treatment of women has changed significantly in most Islamic societies. In Indonesia's case, women are still rejected by Ulemas as leaders in a political context by using their interpretation of the Qur'an text and hadiths. They have done this to keep the status quo of men's domination. That is why the debate about women and leadership in Islam in Indonesia between the conservatives and liberals continues. Thus, it is very important to allow women in Indonesia to be leaders and have the same opportunities to interpret Islam. Full acceptance from Ulemas to allow women to become leaders in Indonesia is still a very difficult task, however many Muslim scholars in Indonesia have started through Jaringan Islam Liberal (JIL) which is more moderate and respectful to women.
